FORTY YEARS OF SERVICE-“1965-2005.”
[A Work in Progress]

I. INTRODUCTION
Forty years ago, the University of Detroit Mercy School of Law [UDM] initiated a legal clinical studies program, one of the earlier clinical legal programs in the country.   It was a pioneering program with law students learning to be lawyers, while assisting indigent clients in urban Detroit.  One month after the Detroit dedication of the Urban Law Clinic, His Holiness Pope Paul VI promulgated Gaudium et Spes, (Joy and Hope) the Pastoral Constitution on the Church in the Modern World.


It is these two events, and their legacy, that I look forward to discussing in the presentation.  Moreover, I hope to discuss how clinical legal education fulfills the call and precepts of Gaudium et Spes, the Gospels, and Jesuit Education.  

Forty years may seem a long time.  Yet the message illuminating a sacred duty to support each other, especially the poor, has now been with us for at least 2000 years.  The message is reiterated well in the 1965 Pastoral Constitution, a pre-millennial wake up call to social justice through joy and hope.  

The Pastoral Constitution in Gaudium et Spes was the culmination of Pope John XXIII’s idea of opening the windows of the church, embracing the world and doing so for the common good through love.  The Society of Jesus welcomed this message and for the past 40 years they have made significant contributions to justice throughout the world. [1] Jesuit Law School Clinics have been part of that contribution, [2] including the Clinical Program at the University of Detroit Mercy.

II. 1965 

When the Urban Law Clinic first opened its doors to the poor and Gaudium et Spes was promulgated in 1965, the world was a much different place than it is today.  For those of us who were alive then, it is difficult to fully elucidate the breadth of differences.  Neither cell phones, personal computers or fax machines existed in 1965.  There were no cable or satellite television systems, and in fact color television was just becoming common.  AIDS was an unknown disease and the movement to protect the environment was still in its infancy.  Ralph Nader authored the book, “Unsafe at Any Speed” in 1965, with consumer safety concerns thereafter coming to the fore.   

The year 1965 was a time of significant change.  The Beatles’ music was transcendent with the Beach Boys and Motown in close pursuit.  The Ford Mustang was starting a revolution in automobiles.  Greatly divergent fashions emanated from Carnaby Street in London and by today’s standards, long hair was becoming commonplace.  New York City was hosting a World’s Fair where the song: “It’s a small world after all” provided a new theme.  At the same time the incredible beauty of the Pieta at the Vatican Pavilion inspired us all, Catholic and non-Catholic alike.  Winston Churchill, T. S. Eliot, Malcolm X and the famed Doctor for the Poor, Albert Schweitzer, all died that year. [3]  

American troops were first sent to Vietnam in 1965 in large numbers, while the first space walks took place, by a Russian and later by an American.   The political agenda of the American Government in 1965 included what was known as the “war on poverty.”  This recognition of a need for government to address problems of poverty coincided with a growing discontent in poor black communities, including the march by Martin Luther King from Selma, Alabama to Montgomery, Alabama.  The Watts riots in Los Angeles and the assassination of Malcolm X were also part of 1965.  

Within the war on poverty, a program called Head Start was initiated.  It was a program for indigent pre-school students who were provided with nutritional lunches, reading assistance and medical assistance during the summer period prior to school beginning.  The program’s purpose was to help students begin school on a more level playing field.  My mother worked as a public health nurse during the first year of the program.  She saw Head Start give the children at least a chance to begin school with fewer obstacles to learning.  This program of parity for aiding underprivileged children continues today.   

In 1965, the Medicare and Medicaid programs were also initiated.  These programs provided medical care to the elderly and also to those who were impoverished and could not otherwise obtain medical assistance.  Not only have these programs continued until today, but without their existence millions of Americans over the past 40 years would have been without any medical health care at all.    

The passage of the Voting Rights Act by Congress in 1965 was also significant.  The Act sought to ensure and protect everyone’s right to vote in the United States.  The poor had been denied the vote in many areas through a matrix of obstacles, including literacy tests, property requirements, and complex registration procedures.   As we now look back from a 2005 perspective, it is almost incomprehensible to imagine that thousands upon thousands of poor people were prevented from voting in America, while at the same time an ironically large number of dead people voted posthumously.  

The American Government had other agendas in 1965 besides the war on poverty, including the war in Vietnam.  The numbers of the first U.S. combat troops in Vietnam quickly swelled to several hundred thousand.  In other hot spots, Pakistani troops marched into Kashmir, an area claimed by India.  India’s response aroused China’s alert at its border.  An attempted coup of then Prime Minister Razzak was unsuccessful in Iraq.   Britain sent troops to Rhodesia to end the rule of a new white minority government and Ferdinand Marcos became the leader of the Philippines.[4]

Pope John XXIII had died two years before in 1963.  He surprised us all in a few short years by being an active thinker and an engaged Pope.  His Holiness, John XXIII, recognized the need for greater involvement of the Catholic Church in the world, a world then teetering on the swords edge of nuclear annihilation. (Pacem in Terris, Peace on Earth, 1963)  His initiation of Vatican II and its related impact on the Catholic Church and the world, evinced advanced insight, courage and incredible optimism in faith for a supposedly interim Pope.

The fourth and final meeting of Vatican II and the publication of Gaudium et Spes  occurred near the end of 1965.  The Catholic Church also spoke through His Holiness Pope Paul VI, declaring that Jews were not solely responsible for the death of Christ, and that we all shared in the responsibility for Christ’s passion.  (Nostra Aetate, Relations with Non-Catholics, 1965).  With the story of the passion being shown throughout 1965 in the movie: “The Greatest Story Ever Told”.             

The year 1965 also turned out to be a watershed year for the Society of Jesus.  There were over 36,000 members in the Jesuit order then, the most in its storied history to date. [5]  Moreover, in 1965, the Society selected its 28th Father General, Fr. Pedro Arrupe of Spain.  Fr. Arrupe realized the importance of exploring how the Society could be more involved in the world, in support not only of faith and education, but also of faith and justice for others. [6]  

In 1965 the U.S. law schools were also approaching a watershed.  They were still teaching law based on a curriculum formed in the Langdellian method, a system nearly 100 years old.  This system derided practical learning in the application of the law, instead placing greater emphasis on what could be learned from law books on appellate cases.  This method emanated from the “science” of law developed by Christopher Columbus Langdell in the 1870’s. [7]   

Legal professors and educators in 1965, and quite a few since, believed a law student could only be taught to be a lawyer by doing appellate readings, listening to lectures and then being woodsheded through some form of Socratic discipline.  The students were then turned loose upon the public, where they finally did learn how to be lawyers through the [clinic-like] mentoring efforts of their first employer. 

The pressure for social change in 1965, however, created a specific impetus for the legal system and law schools to meet certain societal needs and advances.  In the face of this pressure, law schools eventually restructured their curriculum in order to allow law students to participate in clinical legal education.     

The development of a law school clinical curriculum in 1965 opened the lead-lined windows of legal education.  Moreover, either directly or indirectly, the change further advanced the idea that lawyers had a responsibility to others, especially a responsibility to represent the poor, who otherwise would have no representation at all in the legal system.       


III. 
THE CALL OF GAUDIUM ET SPES                          

“The joys and the hopes, the griefs and the anxieties of the men of this age, especially those who are poor or in any way afflicted, these are the joys and hopes, the griefs and anxieties of the followers of Christ.”

The beginning phrase of Gaudium of Spes in 1965 makes very clear who it is we must identify with, and that it is “the poor and afflicted.”  The Pastoral Constitution’s language is not a utopian observation, nor is it saying that somehow everyone must be given a wonderful life, or necessarily that by giving assistance we can provide even an adequate life for others.  Rather, the document simply calls upon those of us who have economic, social, emotional, (or professional) means to assist those who do not.  We are asked to actively assist others, not because society must be politically, socially or economically equalized in our lifetime, but simply because we are called upon to do so and are duty bound to answer the call.   Granted, the only way we can meet this important call, on a sustained basis, is through a strong faith, a strong love of God and a strong love of our neighbor.    

For man to have dignity, he must have what “is necessary to lead a truly human life, including food, clothing and shelter; …”  [8]  Gaudium et Spes recognizes a special obligation for us to be a true neighbor by actively helping others who are in need when they cross our path, without exception. [9] And this is true whether the neighbor we encounter is old, a child, an immigrant, a refugee, a different kind of person or someone suffering from hunger, disease [10] or I would conjecture, someone with a related legal need.  We must share with all of our neighbors, while at that same time recognizing that we are interdependent on one another.  [11]   

In 1965, and even more so in 2005, the human race enjoys an abundance of wealth, resources and economic power. [12] Yet many throughout the world and even in our own country are afflicted with hunger and poverty. [13] The world itself is still beset by divisions along racial, social and national lines. [14] Corruption and greed seem to be the watchword of the day.  Luke 12: 13-15.  

Leading to the question that is too often thought, if not actually stated:  

“So what?”  After all, is not our first responsibility to ensure our own personal salvation?  Did not Christ say the poor would always be with us?  Does not the will of God allow some people to prosper and others to not prosper?  Is it not more appropriate (and easier) to simply discuss and theorize about Catholic social teaching in an academic environment, rather than pursue social justice in the real world?  Has not the concept of a special option for the poor become a lower priority in recent Catholic social teaching?  Do we want to alienate good Catholics in other economic groups, including suburbanites, by emphasizing the pursuit of an option for the urban poor?        

From the various references to the Gospel in Gaudium et Spes, it would seem that these questions were answered 2000 years ago by the best educator of all time.  The answer then was unequivocal, direct and without nuance.  It remains so today.  In fact, the types of questions listed above may have been directly addressed in the Gospel passages of Mark 12: 28-34 and in Matthew 22: 24-40:  “The first [commandment] is this…You shall love the Lord your God with all your heart, with all your soul, with all your mind, and with all your strength.  The second is like it, you shall love your neighbor as yourself.  There is no commandment greater than these.”  Christ amplifies the authority of the second commandment by recognizing it as a new commandment:  “Love one another.   As I have loved you, so you also should love one another.  This is how all will know you are my disciples, if you have love for one another.”  John 13: 34-35.  Interestingly, no one dared question Christ after he stated these mandates, not even the scribes.  Mark 12:34.

So, at the very least we are called upon to love our neighbor in the same way we love ourselves and seek our own interests, (and I guess that may mean taking care of our neighbor in the same way we would like to be helped if we needed it, Matthew 8: 12).  Yet, we may actually be called upon to love our neighbor in an even greater way, the same way Christ loved each of us by his coming into this world and dying for us.  His example requires us to then take up our cross and follow him.  Mark 8: 34-38, Matthew 17: 24-27 and Luke 9: 23-27. 

An important example of this requirement to take up our cross and follow is marked by the 25th anniversary of the death of Archbishop Oscar Romero of El Salvador.  He took up his cross, even when he could have had an easier more comfortable life by looking the other way and ignoring the plight of the poor.  Not only did Archbishop Romero fail to have an easy life, he lost his life because of his solidarity with the poor.        

Raising another modern-day question of whether the requirement to help our neighbor, especially the poor, can simply be accomplished through expressions of intellectual interest, distant camaraderie, good will, good manners, occasional alms and intermittent prayers?   It would seem not.  Rather we are called upon to become involved with our neighbor’s plight, especially the poor, by welcoming them, giving them food, drink, clothing, and assistance, while caring for those who are ill and visiting those who are institutionalized.  Matthew 25: 35-40. (Isaiah 61: 1-3)   The consequence of not fulfilling this duty in the here and now is amazingly stark.  Matthew 25: 41-46.   

The parable of the Good Samaritan contains a similarly powerful mandate. Luke 10: 29-37.  After discussing the two righteous people who failed to stop and help the victim, the Samaritan is highlighted for extraordinary and merciful assistance.  The mandate being:  “Go and do likewise.”  Luke 10: 37.  Thereby, prohibiting the rest of us from ever responding again like the Levite or Priest and walking away from a victim’s immediate needs.  The parable seems to “require” us to be active, involved, and merciful, making the extraordinary now ordinary.  It appears not enough to simply say that the poor are blessed and will someday get their heavenly reward.  Rather, we are called to assist them in the best way we can in the here and now.  The parables of the rich man and Lazarus; Luke 16: 19-31 and of the rich fool; Luke 12: 16-21, together with the stories about the rich young man who could not give up his wealth, rich persons going through the eye of a needle, and the poor widow who gave from her substance, all further elucidate the mandate of our individual duty to assist others, especially the poor.  

Catholic Social Teaching has recognized and extensively discussed the need for assisting the poor and the option for the poor.  (Rerum Novarum, The Condition of Labor (1891); Qudragesimo Anno, The Reconstruction of the Social Order, (1931); Gaudium et Spes, The Constitution of the Church in the Modern World, (1965); Populorum Progressio, The Development of Peoples, (1966); Sollicitudo Rei Socialis, The Social Concerns of the Church (1987); and Centesimus Annus, The Hundredth Year, (1991)).  Although Catholic Social Teaching of the past 100 years is frequently referred to as the Church’s best kept secret, could it be that in fact the Church’s best kept secret for 2000 years is the Gospel’s mandate of assistance to the poor?                

IV. THE URBAN LAW CLINIC AND CLINICAL EDUCATION
One month prior to the close of Vatican II and the release of Gaudium et Spes in 1965, the University of Detroit dedicated a storefront clinical program on Larned Street in Detroit, Michigan.  The Law School did so with a three-year grant from the Federal Office of Economic Opportunity and a vision from its Dean, Paul J. Harbrecht, S.J., who    recognized the signs of the times.  He sought to address changes coming to the legal field and to legal education.  He also wanted to engage law students in work with the community, by assisting the poor while learning the law.  His efforts recognized the significant challenges poor clients faced in obtaining legal justice.      

With a group of three committed faculty members and with full university support, the Urban Law Clinic Program initially had four interrelated elements:  

1) Restructuring the curriculum to focus on the legal problems of the poor;

2) Initiating and effectuating a community education program in the law;

3) Representing indigent clients in legal matters;

4) Developing information on the legal problems of the poor and developing legislative initiatives and reform on behalf of the poor, where possible. [15]

The philosophy of the creation of the pioneering Urban Law Clinic can be discerned from an article by one of its founders, Norman Miller:

“A law school which purports to be a law school for the urban community 

cannot confine its efforts to the select few who aspire to become lawyers.  It also has an obligation to the total community it serves to instill in the members of the urban community an understanding of their rights and responsibilities under the law.  The urban poor, in particular, are often abused by the legal process because they are ignorant of even the most elementary of its principles.  They frequently submit to illegal acts and baseless legal claims because they do not realize the law provides the grounds and forum with which to resist.” [16]

In the Clinic’s early days it was the last best resort of hope for many poor people in Detroit.   Professor Gil Donahue, an early attorney with the Clinic and later its Director for 30 years, discovered quickly that there was no place else for the poor to go.  When the clinic opened, it was flooded with numerous cases including criminal, juvenile and housing matters. [17] And the students in the clinic responded with great ardor.   

Initially, clinical students handled both criminal and civil cases.  Some of the early cases prevented the City of Detroit from condemning viable housing that had families still residing there.  The Detroit riots broke out in 1967 and many citizens were picked up in mass dragnets on the street.  They were housed in Tiger Stadium in holding pens.  Students from the clinic went to the Pens and then went to Court representing many detainees.  The students were successful in getting the charges dropped in over 500 cases.  Because of their outstanding efforts, the Urban Law Clinic received the 1967 Bill of Rights award from the American Civil Liberties Union.  [18]

The Urban Law Clinic Program, along with the United Auto Workers also held a conference in 1967 on law and housing. [19]  Initiatives advanced at the conference were subsequently enacted into State legislation in 1968, including necessary protections for vulnerable tenants.  In 1971, the Detroit Free Press wrote about the Urban Clinic students saying: “kid lawyers are making waves, rocking the boat, [and] creating new legal landmarks.” [20] It would seem they were also creating justice for the poor in the modern world of Detroit.  

And that was just the beginning.  Through the past 40 years the students in the Urban Law Clinic have represented indigent clients in thousands of criminal, domestic and juvenile cases.  They have represented clients in landlord-tenant and disability cases, while drafting numerous wills and powers of attorney for indigent seniors.  The Clinic has also represented clients against the illicit taking of their homes, either by scam artists, mortgagees, or misplaced governmental action.  

By doing this service the Clinic not only benefited individuals in the community, but also provided potentially life-changing experiences for clinical students.  Students see the difficulties clients face in their personal lives and in the judicial system, including how difficult it is to be effective within the judicial system if you are poor.  Students frequently interact with people who are of a different economic class, race, ethnicity, age or gender, experiencing the common humanity of each client they work with.  The students learn that their clients do not always tell them everything, nor do institutions necessarily provide the assistance and just procedures legally required.  Students at times see issues of injustice in their starkest form and also face various ethical and moral questions in representation.  They recognize the necessity of providing the best representation they can for a client, even when they are exhausted from all their other work or when the case just seems too difficult.  

Clinical students develop bonds with their classmates and learn the importance of teamwork in addressing cases.  They learn to advocate, take a stand and become leaders.  They learn that the law is something more than black letter law and that equity has a place in modern legal practice.  Students begin to see how theory and doctrine need to be utilized with competent practice to develop a successful case.  And, they hopefully learn specific skills necessary to be a good practitioner of the law, including being human, caring about their neighbor and working for justice. [21] Moreover, many clinical students develop what Oliver Wendell Holmes referred to as a fire in their belly. [22]  A fire they take to their practice, no matter where they go.   And for Catholics in clinical and public interest work, part of the perspective in representing the poor is realizing they are doing it through the strengthening fire of the Holy Spirit.  Or as St. Ignatius may have put it:  “Ite, Incendite, Inflammate Omnia.” [23]
In the forty years of its existence, the Clinical Program at UDM has had nearly 2000 students participate.  Students have gone on to be leaders in both Detroit and the overall Michigan communities.  Some have become members in leading law firms and major corporations.  Others have taken senior governmental and judicial positions, including Chief Justice of the Michigan Supreme Court.  Graduates have also done public interest representation, working on some of the biggest environmental and civil rights cases in the United.States.  

Although many Clinic graduates enrolled simply to develop skills for practice, they eventually left the Clinic with a strong commitment to the poor.  These graduates became practitioners in criminal, housing, family and elder law areas, many now doing numerous pro bono cases on a regular basis.

So, as we prepare to celebrate 40 years of the Clinical Program at UDM, the common refrain from our alumni is that the clinical program prepared them for their life and practice.  A recent graduate of the Urban Law Clinic stated:  “I learned a great deal about the practice of law and about myself.”   And maybe that is the most integral aspect of clinical legal education at UDM, where students learn who they are, reflect on their core values and hopefully recognize where they are going.    

In 2005, the Urban Law Clinic is representing senior citizens over 50 years of age.  The representation takes place in cases involving consumer fraud, debt collection, disability benefits, wills, predatory lending and identity theft.  Over the past three years, clinical students have recovered nearly $250,000.00 in disability benefits for their clients, including related medical benefits.  A fair estimate would be that none of the clients would have recovered benefits without clinical assistance.  

During the last year clinical students have also recovered property for elderly clients in four separate cases by quieting title, after title had been taken away through various transactions.  Recovery of funds has also occurred in a number of identity theft cases and many elderly have put their final affairs in order by having the Clinic draft wills, medical living wills and powers of attorney.       

The present clinical class is also pursuing the path taken by the original clinical students 40 years ago.  They are providing significant legal education to the community by going out to community centers and supplying information about consumer matters and identity theft issues.  Many of these cases are ones that cannot be dealt with through litigation, as it would be too late.  The students discuss various methods for seniors to avoid being exploited.  Students do skits, including one on the “pigeon drop” scam.   Their performance gets the seniors fully involved, resulting in subsequent one-on-one discussions.  As the seniors share information and address legal problems integral to their community, the expressions on their faces speak volumes about the value of the Clinic and about community empowerment.   It also highlights the commitment of UDM Law School to the Detroit community, a legal commitment of 40 years.      


In addition to the casework and community education, there is a classroom component to the Urban Law Clinic.  It is here where students learn specific substantive law needed to do the cases they are working on.  They also do simulated skill exercises to develop an ability to effectively represent clients.  The students deal with questions of ethics, including questions applicable to representing seniors.  One exercise developed by Yeshiva Law School provides interesting ethical dilemmas for UDM students to evaluate.

The classroom component also allows graduates to speak to the students about what it is they will face in the practice of law.  Every semester I invite outstanding Judges and Practitioners to speak to the class and discuss their experiences in meeting the challenges posed by the practice of law.   One of the questions I direct to these Judges and Lawyers is the role of faith and spirituality in their lives and in their practice.  Some of the answers have been incredibly enlightening.   

Many students become deeply involved in the discussions and offer their own views on how their lives are impacted and how they believe their faith and spiritual outlook will play a role in their future professional life.  Other students are appalled that questions of faith and spirituality are even raised in a law school class and their displeasure shows up in class evaluations.  But this is America, where guarantees for freedom of religion (or non-religion) and freedom of speech are rights we all enjoy and are important to any open discourse.  

The great thing about engaging students in such a discourse, whatever their faith perspective may or may not be, is the ability to discuss issues broader then the letter of the law, including moral issues and related difficulties in the practice of law.  It is in this market place of ideas about faith and a commitment to justice that I am able to relate my own views to students and learn from their very diverse views.  In fact, my own perspective comes from growing up as an Irish-American Catholic in a family of strong Catholic faith tinged with a clear recognition (and a seeming recollection) of the historical persecution of the poor; my ancestors.                 

V. THE MOBILE LAW OFFICE IN 2005

In 1965 the Dean at the University of Detroit took the initiative to set up a pioneering Urban Law Clinic.  In 2005, the present Dean of the UDM Law School, Mark Gordon, has again taken the initiative to set up a new type of clinical representation, the Mobile Law Office.   Like its clinical predecessor in 1965, the Mobile Law Office [MLO] is a pioneer in the field of clinical legal education.  A 28-foot recreational vehicle, generously given to the law school by a graduate, has been refitted as a law office to go out into the community.  The MLO is complete with a computer, printer, camera, file cabinets and supplies.  Students go out with their clinical supervisors to various community centers, churches and senior centers to make presentations and interview potential clients.  

The mobility of the MLO allows our clinics to not only reach more people, it even allows for house calls.  On the first day of its work, the MLO made a home visit to a woman who was seeking social security disability benefits, pension benefits and trying to keep her electricity from being turned off.  Within two months, the work of the clinical students resulted in both sets of benefits being granted and additional assistance provided for her utilities.  

In another instance, the MLO made a home visit to a woman who could not even get to her local parish community hall to meet with us.  She was on oxygen and living with her family in a house where the roof was literally caving in. Rain was also pouring in and the conditions were deplorable.  The students took pictures of the conditions and then contacted both the city and the landlord.  In the end the students assisted the tenant by securing better housing for both she and her family.  However, without the flexibility of the MLO, neither of these clients would have been reached nor helped.             
Soon the MLO will be going into outlying areas in Oakland County north of Detroit.  Again, the benefit of the MLO is it can reach even rural areas where potential clients have no access to legal services.  Another advantage is that pro bono attorneys and volunteer law students can be picked up by the MLO and transported to where the legal needs exist.  The MLO thereby provides access to justice in a very different and efficient manner.  It also expands the reach of the present clinics at UDM and literally shows the law school is on the move, in assisting the community to seek justice.

VI. CLINICAL LEGAL EDUCATION REFLECTS JESUIT PRINCIPLES OF EDUCATION





“Teach us, Lord, to serve you as you deserve; to give 

and not count the cost; to fight and not to heed the wounds;

to toil and not seek rest; to labor and not ask for any reward

save that of knowing that we do your will.  St. Ignatius of Loyola 








[24]

The above prayer could easily be viewed as the action prayer of a clinical law student, (and future public interest litigator) because much of the student’s work and learning goes through the call contained therein.  St. Ignatius himself was a person of action and believed that students should be actively involved in their own education. [25]   Moreover, he recognized that love is shown in deeds. [26]  

Clinical legal education is probably one of clearest examples of learning in action or learning by doing.   Students represent real clients, in real cases, to solve real problems.  They apply learned theory and doctrine into practice to develop their arguments and pursue their cases.  Working in the clinic, students not only develop their own abilities as prospective lawyers, but also fulfill Fr. Arrupe’s call to be a person for others. [27]  In fact, the term “Clinical education” is completely interchangeable with the term “Ignatian Education” in the following description:  



“Ignatian education strives to go beyond academic excellence.  It is a collaborative process between and among teacher and students which fosters personal and cooperative study, discovery and creativity, and reflection to promote lifelong learning and action in service to others.

Its ultimate goal is to develop men and women of competence, conscience and compassion.  [28]           

Clinical education is also a pedagogical process that includes context, experience, reflection, action and evaluation [29] as delineated below:

1) Context- In the Urban Law Clinic, during the first class, the students do a survey of themselves, specifically providing information on their background, interests and goals.  The professor utilizes this survey to coordinate the student’s work throughout the semester.  It provides a context for improved interaction between student and teacher.  The professor also meets once a week with each student to go over clinical work.  The individual meeting provides further context and rapport.  Students are also encouraged, but not required, to do the Myer-Briggs evaluation.  The evaluation gives students insights about their personality, as they begin significant legal and social interactions with clients.

2) Experience- To represent clients competently, the students must first develop an ability to forge trusting relationships with their clients.  This requires significant work.  Students must also learn to analyze complicated masses of facts and apply the correct standard to them through the evaluation of case law and statutes.  The students then need to synthesize the testimony and evidence they discern and create a strategy for meeting the client’s goals, which frequently means to win the case.  And in seeking to win the case, the students may be faced with ethical and moral questions they need to consider.   In this context, the students in the clinic are fully attentive to the human reality that confronts them.        

3) Reflection- Part of the classroom component in the clinic is conducting what are known as roundtables.  These are specific classes where the students and the professor discuss each student’s cases.  The result is peer evaluation in a friendly context.  Since a goal for each student is to be successful with their cases, they actively seek feedback from their colleagues as well as from their professor.  It is interesting to see how new insights develop from the roundtables, especially when the insights provide successful strategies.  The roundtables also provide a forum for discussing ethical and moral issues on a continuing basis.  

4) Action-Action in the Community is a key aspect of Clinical Legal Education at the University of Detroit Mercy.  Clinical students actively represent their clients in the real world as discussed above.  

5) Evaluation-Student’s are evaluated throughout the semester at the weekly meeting with the professor.  At the conclusion of the semester students in the Urban Law Clinic are asked to complete a written self-evaluation.  The benefit of this exercise is that even if the student disagrees with the final faculty evaluation, the student must still confront what it is he or she did not do, or did not do very well.  In their own room or office it is much harder for a student to ignore their self-critique.  Ultimately, this process leads to more understanding and learning than an actual grade can provide.  The professor also goes over the self-evaluation and his own evaluation with the student during an exit interview.  This interview includes discussion of the student’s life goals and the professor’s view on the importance of lifelong learning, and seeing the practice of law as being a Man or Woman for Others. [30]         

VII.


CONCLUSION

“And if I… comprehend all mysteries and all knowledge; if I have all faith so as to move mountains, but do not have love, I am nothing….”  ( I Corinthians 13: 2)  

Love is shown in deeds.         Estamos con los pobres de la tierra.

VIII.
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