Generogty and Wisdom: Jesuit Higher Education and the Life of the Mind

Fr. Ridley, Dr. Haddad, Dr. Buckley, Dr. Cunningham, and particularly my colleagues
who have honored me with the Nachbahr Award, | am grateful to you al. | did not have
the opportunity to know Bernard Nachbahr persondly. | do, however, know that those
who have preceded me as holders of this awvard have been some of the brightest and most

accomplished scholars at Loyola. | am humbled &t joining their ranks.

Although my name appears as the author of books and articlesand it is, in part, because
of that that | am heretoday, | have dways been aware that my scholarly work has
depended on those around me who have helped me on my way. First and foremost
among those ismy wife, Mdinda. My field is not noted for its clarity of expresson.
Having been an editor of ajournd, | am confident that we theologians are among some of
the worst writersin the academy today. To the extent that | have been able to escape that
occupational curse, it islargdy due to Mdindas scrutiny of my work and her probing
questions which force me to think and write more clearly. | have aso been blessed with
an extraordinary group of colleagues. From the moment | arrived at Loyola, they have
provided the sort of stimulation, criticism and encouragement that are the halmarks of dl
true friendships. It isthey, as much as any book | have read, who have helped to make

me into atheologian.



Last April when | learned that | had won the Nachbahr Award, | began to think about
what | would say to you dl thismorning. | knew that if | had not finished my tak by
the time the school year began, that it would be too hard to complete once the hustle and
bustle of the early part of September came around. Hence, my remarks for this morning

were aready set down before the horrors of the 11th of September.

Today we celebrate the life of the mind and those in the Loyola community who have
made sgnificant academic contributions over the past year. Nevertheless, it seems
somehow ingppropriate to Smply carry on asiif events of the past weeks had not
intervened, pushing themsdves to the forefront of our attention. In that light, | would
liketo direct our attention briefly towards those who more than any others have captured
our atention and admiration over the past severa weeks. | am, of course, speeking of

those who have devoted themsalves to the rescue and recovery of others.

| do not know any of them persondly, | cannot redly imagine the physical and emotiona
demands of their jobs. | Smply stand at a distance admiring their stamina, courage and
reslience. Asl do so, | am reminded of the words of the Jewish sage Jesus ben Sira.
Ben Sira lived in the second century before Christ.  He was a scholarly man who lived
his life amid books, and students and teachers. At one point in his writings, however, he
reflected on al those around him who were not, for various reasons, able to devote
themsdvesto the life of the mind.  He wrote with great respect of craftspeople, artisans,
business people and builders. | am sure that had he known of them he would have

included police and firefightersand EMTs aswell. He knew of the grest debt the scholar



has towards al those who make a community's life possble. He saysthat "All these
people rely on their hands. They are killful in their own work. Without them no city

can be inhabited, and wherever they live they will not go hungry.” Indeed, without them
no college can function. He goes on to note that nobody asks these working people to do
the jobs that scholars do. This, however, does not diminish them or the contributions
they make. Ingtead he concludes by saying that, "They maintain the fabric of the world

and their prayer isin the exercise of thelr trade.”

We who are here today to celebrate the life of the mind must not forget the profound
lessons in living which these people have taught usin the past weeks. We have indeed
seen that they have maintained the fabric of the world and their prayer has beenin the
exercise of their trade.  Aswe hold them in our minds and hearts, let us dso turn with a

sharper and more acute focus to the life of the mind.

| am not here to gpeak to you today as a professond theologian. | promise you, no
lectureson S. Paul, St. Augustine, or Thomas Aquinas, though | hope you will hear their
voices behind mine. Instead, | am to speak on the life of the mind, and to do so in about
20 minutes.  No matter how much time | had, | do not think it is possible to speak about
the life of the mind apart from the rest of life, goart from one's own life and its own
particular twists and turns. As| indicated earlier, | cannot imagine writing about the
things | have written about, and addressing those issues in the waysthat | have tried to
address them gpart from my 12 years here at Loyola. Hence, when it comes to reflecting

on the life of themind — or a leadt the life of my mind — I naturdly think of Loyolasrole



in forming me as ateacher and scholar. As| have reflected on this over the past weeks, |
find that there are severa concrete ways the intellectua tradition which Loyola represents

has formed and continues to form me. | want to talk about these things today.

In doing this, | am joining my voice to an dready ongoing and lively conversation. Many
of you will know that over the past decade Loyola, like most other Cathalic inditutionsin
the U.S., has been thinking hard about its identity. What, in particular, does it mean to be
aJesuit univergty? What is the Jesuit tradition of education? How do we infuse that into
the life of the college? Y ou would think that these questions would be reatively easy to
answer. You smply ask the Jesuits. There are two reasons why thiswill not suffice as a
drategy. Thefirgt isa pragmatic reason rdated to the declining number of Jesuitsin this
country. Itissamply afact that there are very few Jesuits engaged in the day to day life
of the college either as teachers, or campus ministers, or administrators. While the
number of Jesuits at Loyola has grown over the years | have been here, it is unlikely that
we will return to the point where Jesuits comprise a sgnificant proportion of the faculty.
For the foreseeable future the task of articulating, embodying and passing on the Jesuit
tradition in higher education is going to require a partnership between Jesuits and the lay
faculty and adminigtrators of Loyola, the Catholics, the non-Catholics and the norn+

Chrigians.

The second reason you can't Imply rely on asking the Jesuits to define what it means for
Loyolato be a Jesuit university isthat, in regard to these questions, the Jesuits themselves

arenot very good at giving clear answers. Thisislargely because asking a Jesuit to



describe the Jesuit tradition of education and intelectud lifeiskind of like asking
someone to describe their own face. A nose, eyes, amouth, hair —or not. Well, redly al
faces have these. What makes your face uniquely yours? What makes Jesuit education
digtinctively Jesuit? That ismuch harder to say. Infact, it is much eesier smply to show
our faces and leave the descriptions to others. My point is that sometimes it is more

hel pful to have someone ese describe our face for us. | can't give such afull description
today, but as one who isa Chrigtian, but not a Jesuit, or even Roman Catholic, | will
Spesk about a couple of things that strike me most about the Jesuit intellectud tradition,

at least as| have cometo know it here.

Firgt, we must look to the motto of the Society of Jesus— AMDG, ad maiorem del
gloriam, to the greeter glory of God. What happens to teaching, thinking and studying
when they are done to the greater glory of God? Wadll, this may seem odd, but from the
gart, teaching, thinking and studying to the greater glory of God dlows oneto rdax in
onesintelectud endeavors. Now, | am not talking about being lazy or dothful. Rather,
when teaching, thinking and studying are done to the greater glory of God you are freed
to take the subject matter serioudy without having to take yoursdf serioudy. You can be
much more open to criticism and to collaboration because your glory isnot at stake.
Should benefits come to you as the result of your work, receive them with joy and
gratitude. If those benefits don't come your way, you can il rgjoice in hard work done

well, knowing that you have been faithful in the tasks God has set before you.



Indeed, one of the added benefits of teaching, thinking and studying to the greater glory
of God isthat you are free to be more attentive to those around you whose work, though
donewell and faithfully, does not get acknowledged because it is not the sort of work our
society vaues highly. Of course, each of us who walksinto an office or a classroom or a
dorm room at Loyolais the beneficiary of just this sort of work. Even though those who
do thiswork are not directly engaged in thinking, sudying and learning to the greater
glory of God, we could not do our work if they did not do their work well and we should

recognize this and make our gratitude plain.

Now the Jesuits, like most other Christians, believe that God's glory has been rather
profligatdy displayed throughout al of cregtion. They are, of coursg, right inthis. The
Jesvit poet, Gerard Manley Hopkins gave one of the best accounts of this view when he
wrote, "The world is charged with the grandeur of God.” In less poetic termsthis view
worksitself out in . Ignatius desire that Jesuits learn to find God in dl things.  In terms
of the life of a university it meansthat al sorts of subjects can be studied to the grester
glory of God by those who can find God in dl things. Indeed, the Jesuits have entered

into dl of the academic disciplines and have made significant contributions in them.

When it comes to teaching, thinking and studying this diposition to find God in dll
things resultsin a confident intellectual generosity.  People who have been formed by
thisintellectua generosity engage the ideas, cutures and habits of others as new found

friends or guests. Rather, than treating others and their ideas and cultures as threets or



potentia enemies, the intellectually generous person wel comes them as guests who may

bring us gifts we might never have imagined existed.

The downdde of thisisthat intellectud generosty isvery hard work. It usualy demands
the we learn new languages, study times and places very different from our own, and that
we learn to understand arguments cast in Srange idioms.  Although | had done some of
this hard intellectud spade work, my prior education had not encouraged intellectua
generodty. My college years were spent a an ingtitution which prized the integration of
fath and learning. In many respects| received afine education. But because it did not
have the intellectud generogity that comes from finding God in al things, way too much
time was spent protecting faith from learning. | then went to an avowedly secular
graduate school.  This place was, in many respects, no more generous than the place |
had come from. The ideas were different, but the basic disposition wasto treat different
gpproaches and aternative ways of thinking as enemies who must be defeated, at least
intellectualy defested. No doubt, otherswill tell you thet | have not fully left my past
behind. Neverthdess, it was here, within this particular aspect of Loyolas Jesuit
character, that | realy began to see the connection between finding God in dl things and
becoming more generousintellectudly. If | pass on anything to my sudents | want it to

bethis.

Evenin the course of learning to find God in dl things, we should not forget that that
world is not yet the way God wantsit to be. Learning to find God in dl things must not

lead to asort of mord blindness. Finding God in dl things does not mean that God is



present in dl thingsin the sameways. In certain times, places and contexts finding God
means finding ajudge or a prophetic critic. If learning to find God in dl thingswill
make us intdllectualy generous, we must dso cultivate a discerning wisdom thet enables

us to recognize when and why things are and are not in the state God wishes them to be.

Thisisnot anew chalenge. Y ou do not have to read very far in the Bible to see that one
of the most pervasive problems among the people of God is their inability to recognize
when God is not pleased with them, when their lives have become so corrupt thet they
can no longer recognize the ways in which God is present among them. Of course,
nobody then or now wakes up one morning and saystoday, "It is Saturday. Thesunis
shining, so today | will become corrupt and spiritudly blind." Such things happen to us
over time, through a series of seemingly benign or even prudent decisions we make in the
course of our day to day lives. It israrethat asingle event or decision that we make leads
usadray. Itismuch morelikey that we lose our way through inattentiveness. A smal
concession here; a hdf-truth told there; a seemingly clever business decison here; aloss
of temper there; and dowly but surdy we lose our ability to find God in anything, let

doneadl things.

Being wise, then, means being atentive to the manner in which God isfound in relation
to al things. Without such wisdom, intellectua generosity smply becomes fatuous or
worse.  Without wisdom, the generous openness characteristic of studying, thinking and
learning to the greeter glory of God risks becoming a mask for indifference or sdf-

interest. Without wisdom our teaching and studying will not testify to God's glory or



worsg, it will testify fasdy. It will misdirect people away from God, inviting them to

join usin our blindness or indifference.

Within the context of an indtitution like Loyola, such wisdom is often formed and
sharpened through the Jesuits passion for socid justice. Almost ayear ago Peter-Hans
Kolvenbach, the Superior Generd of the Jesuits made just this point in a peech about
American Jesuit higher education. He noted "If the professors [a Jesuit universities]
choose viewpoints incompatible with the justice of the Gospel and consider researching,
teaching and learning to be separable from mora respongibility for their socid
repercussions, they are sending amessage to their sudents. They are telling them that
they can pursue their careers and sdf-interest without reference to anyone other than
themsalves" | suspect that there are few, if any, professors here or a any other Jesuit
inditution who willingly and aggressively choose viewpoints incompatible with the
justice of the Gospd.  Alternatively, through afailure of wisdom, by inattention, and a
lack of reflection and sdlf-examination, it is very easy to adopt patterns of thinking and
acting incompatible with the justice of the Gospel. Wisdom, then, must be honed by
rigorous atentiveness to the ways in which God is to be found in dl things, including

oursalves.

Had | more time, it might be interesting to reflect on how generosity and wisdom must
walk hand in hand throughout al aspects of acollegeslifeif it isto be true to its Jesuit
identity. My timeisjust about up, however, 0 let me summarize by noting that wisdom

in conjunction with intellectud generosity form what | take to be two of the centra



pillars of the Jesuit intellectud tradition. Moreover, they are the two centrd components
of intelectual work which has the power to endure long after we have left the scene.
Findly, it is these two characterigtics which mark dl thinking, sudying and learning

which are done to the greater glory of God.
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